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Abstract
As the growth of Mormonism accelerates faster
abroad than at home, foreign missionaries, more than
ever, need support and training in guarding the flock
as well as evangelizing the Mormon culture.

Protecting new converts from proselyting Mormon
missionaries is relatively easy work. Typically, it requires
only the revelation and documentation of the unbiblical
teachings of Mormonism which are generally not
revealed before one is baptized into The Church of Jesus
Christ of Latter-day Saints (LDS Church).

Evangelizing those who’ve already joined the ranks of
Mormonism is relatively difficult. But there are two
areas of preparation which can pave the way to a more
fruitful witness to Latter-day Saints. (1) This paper will
call attention to some of the LDS misrepresentations of
evangelical Christianity which serve as stumbling
blocks to Mormons who might otherwise be open to
hearing the biblical gospel. (2) Equally important is
learning the Mormon language so as to trigger the
correct images when we speak of the important doc-
trines of eternal life, heaven and hell.

Introduction
Mormonism is growing faster in developing countries
than in North America where they meet with more
resistance. Their membership now exceeds 11.3
million, more than half of which is in foreign coun-
tries, and it’s been projected to reach 260 million by
the year 2080.1 They now have over 60 thousand
missionaries. That’s about 50% more than the mis-
sionary forces of 825 U.S. and Canadian Protestant
agencies, combined — and it’s estimated that that
number could rise to 110 thousand missionaries in
less than 20 years.2

(These LDS missionaries are not evangelists but
proselytizers. Virtually all their converts come from
Christian denominations.3 So the education of new
and nominal Christians about Mormonism cannot be
ignored. In the U.S. this has been very simple and
virtually 100% effective. It’s as easy as revealing and
documenting a few of the essential Mormon teachings
to non-Mormons and comparing  them to the Bible.

To encourage more cooperation between foreign
missionaries and U.S. based countercult ministries,
I’ve included some reliable resources following the
end notes.)

The focus of this paper, however, is not on protecting
the flock but evangelizing those already caught up in
Mormonism, which is no easy task. Here’s a typical
scenario:

After learning about the unique, unorthodox teach-
ings of The Church of Jesus Christ of Latter-day Saints
(Mormon or LDS Church) a Christian will typically
question his Latter-day Saint friend only to discover
that, to his surprise, they seem to agree on every point
of doctrine. This, of course, confuses the Christian and
thwarts any efforts to share the true gospel with the
Latter-day Saint because it appears to be a case of
preaching to the choir.

(By the way, a good book for demonstrating LDS
theology to a Latter-day Saint who either doesn't
know what his church teaches or is simply not willing
to admit it, is Gospel Principles. It’s inexpensive and
available at any LDS Book Store or from Deseret Book
Store in Salt Lake City, phone: 800-453-4532.)

The problem is that Mormonism uses Christian
language but has redefined key words and expres-
sions so that, even though they say something that
sounds Christian it doesn't mean what we think it
means. So, before we try to explain the Christian faith
to Latter-day Saints, or for that matter, ask them to
explain their faith to us, it‘s important that we learn
their language.

And then, there are other barriers to communication
that we can remove by correcting some of their
misconceptions about the faith and practice of Evan-
gelical Christians.

First, let’s deal with a couple of items of Latter-day
Saint etiquette:

The Nickname, Mormon
The names Mormon and Mormon Church are still used
by many Latter-day Saints but they’ve become very
uncomfortable with the use of those names by outsid-
ers. In my experience, although some Latter-day
Saints don’t seem to mind being called Mormon
themselves, they don’t accept outsiders calling their
church the Mormon Church. Just to be safe, it’s always
polite to call them Latter-day Saints or LDS, and their
church, The Church of Jesus Christ of Latter-day Saints or
the LDS Church.

(In recent years, they’ve made an attempt to get
journalists to reduce their name, on second reference,
to The Church of Jesus Christ4  but I’m not going to
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suggest that we accommodate them on that.)

To differentiate between LDS and non-LDS  in a
mixed environment, it’s very easy, and polite, to ask,
“are you LDS?” You’ll get a quick “yes” from Latter-
day Saints and usually a blank stare from non-LDS.
This is very helpful if you have a different message
for the two groups (i.e., education about Mormonism
for the non-LDS and a Christian witness to the LDS.)

The Name Christian
When speaking to Latter-day Saints, it almost invari-
ably puts a damper on the conversation when we
compare anything Mormon to anything Christian. If
we say, for example, “Mormons believe this but
Christians believe that”, this statement implies,
correctly, that Mormons, in general, are not Christian.
And the Latter-day Saint almost always responds,
“We are Christians!” This usually leads to a premature
discussion about differences that gets in the way of
the positive dialog we would rather be having. Be-
cause Latter-day Saints refer to us, these days, as non-
LDS Christians it’s easy to avoid this aggravation to
both parties  by saying “The LDS Church teaches this
but, in comparison, non-LDS Christians believe that”
or “...Evangelical Christians believe so-and-so.”

Some countercult apologists believe this gives cre-
dence to the idea that Mormons are LDS Christians,
just another denomination of Christianity. Well,
technically, we can’t rule out the possibility that there
might be a Christian in the LDS Church. There are at
least 3 different circumstances in which someone with
a saving faith in Jesus Christ could be a member of
the LDS Church:

1. They may have joined, recently, and haven’t yet
been exposed to the “meat” of the Mormon gospel.
That is, those things which they don’t reveal to
nonmembers.

2. They might have realized and accepted the true
gospel of Jesus Christ and are still trying to figure
out how to announce the decision to LDS friends
and family without offending them.

3. They may be born again and trying to share the
gospel with LDS friends by remaining in the
church.

I personally know people who are, or have been, in all
three circumstances. But if you consider the words
carefully, I am not at all saying that I consider Latter-
day Saints, in general, as Christian. I’m not comparing
LDS Christians to non-LDS Christians but LDS or
Latter-day Saints to non-LDS Christians. This is simply
a matter of referring to ourselves in the language of
the Latter-day Saints, so they can understand who we

are talking about, without implying anything about
their beliefs.

Another stumbling block over the name Christian
occurs when a Latter-day Saint asks the question, “Do
you consider Mormons Christian?” For the majority
of the roughly twenty years that I have answered and
heard others answer that question, the answer has
been “No, Mormons are not Christians.” But that
answer presumes that we know what every Mormon
believes — and we obviously don’t. It is so much
more thoughtful and productive to answer, “That
depends on what each individual believes.” Then, we
can discuss what we believe is essential to the Chris-
tian faith and listen to the Latter-day Saint to learn
what he believes. Occasionally, the one I’m talking
with, especially if he is a convert, is immature in his
faith and doesn’t understand LDS theology and is
taking his lead from the Bible. I have been surprised,
on a rare occasion, to find that the Latter-day Saint
really does accept the authentic Jesus Christ.

Bible Versions
Latter-day Saints are taught that, even though the
King James Version of the Bible has been “tampered
with” by “corrupt religionists,”5 it's still the best
version available to them. Because of this, most
countercult apologists insist that, when we speak to
Latter-day Saints from the Bible, we must use the
King James Version. I'm going to suggest just the
opposite, that it's important to use a modern transla-
tion. Latter-day Saints are so use to hearing the LDS
slant on a passage when they hear the King James
Version quoted that I believe it's best to let them hear
the word of God, afresh, in their own language for a
change. I believe this allows them, in some cases, to
hear the message more fully and clearly.

If the Latter-day Saint objects, this only creates an
opportunity to demonstrate that, contrary to what the
LDS church has taught, the Bible teaches the same
essential doctrines no matter which of the Christian
versions one uses.

I’m not saying it’s always easy. One day, at the Mor-
mon Pageant in Palmyra, NY, two LDS young men
asked me, “What about all the various translations of
the Bible? They can’t all be right, can they?” I said, “I
take it that you believe the different translations
disagree with each other.” “That’s right,” they said.
So, I asked them to follow in the KJV while I read a
passage, of their choosing, from the NIV. They picked
John 16:1 and I read from the NIV, “All this I have
told you so that you will not go astray.” One of them
said, “You see, they’re not the same! The KJV says
“...that you should not be offended.” Well, not having
read my dictionary for some time, I didn’t have an
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immediate answer for them. So,  I said, “I know, on
the surface, it sounds like they’re different, and I’m
not prepared to resolve this apparent difference right
here, on the spot. But I’m sure the answer will be
simple. Could I write to you when I get home?” They
both gave me their addresses and, when I got home
from that mission trip, I looked up the various defini-
tions for the word “offended” and sent them a photo-
copy of the page from my dictionary, as well as from a
Greek-English lexicon, which gives, as one definition
for offended: “caused to sin” — the equivalent of “led
astray” in the NIV.

Obviously, if we’re going to dabble in comparing
Bible translations we need to be aware that there are
differences and be ready to acknowledge and dialog
about them.

I want to reiterate and emphasize that this is impor-
tant, because every time we show a Latter-day Saint
the faithfulness of the various translations to the
essential story and doctrines of the Bible we also
show him — without having to say it — that the LDS
Church has not been honest with him about the
reliability of the Bible.

Next, I’d like to suggest that, when we are speaking to
Latter-day Saints there are a couple of important
terms which we should substitute for the words we
would normally use in our presentation of the Chris-
tian faith:

Instead of Hell Use Perdition & Outer Darkness
Words like hell, damnation, destruction, eternal punish-
ment, and spiritual death have all been redefined by the
LDS Church to mean a temporary separation from
God with due punishment, until the resurrection.
After that,  they say, all will eventually be released to
at least the lower level of Mormon heaven, the teles-
tial kingdom.6 The only exceptions will be the sons of
perdition (those who apostatize from Mormonism)
who will go to outer darkness forever.

So, in the place of hell, we want  to speak to our
Latter-day Saint friends about perdition and outer
darkness. These are the only Mormon expressions
which closely relate to the biblical idea of the loss of a
soul in hell forever7.

Instead Of Heaven Use Eternal Life
In Mormonism, the word heaven can represent any of
their three degrees of glory8 — the highest or celestial
kingdom, the middle or terrestrial kingdom, and the
lowest or telestial. The telestial kingdom will be the
final resting place for the worst sinners, including
those who did not accept Christ as Savior and Lord
before they died.9

So, if you ask a Latter-day Saint, “When you die, do
you know for certain you’ll go to heaven?”, he can
say, with assurance, “Yes, definitely! He’ll even agree
that it’s by faith alone, not by works.” even if he was
not a faithful Latter-day Saint.

Eternal Life, on the other hand, represents the ultimate
reward in the highest  level of the celestial kingdom,
where Heavenly Father and Jesus dwell.10 This is the
closest equivalent to the Christian heaven, although, in
Mormonism it also includes becoming a God. No
Latter-day Saint can be sure of reaching this goal
because it requires his perfect obedience to all Mor-
mon laws and ordinances for the rest of his earthly
life.11  I don’t remember ever meeting a Latter-day
Saint who thinks he’s going to gain eternal life by the
Mormon plan. Most of them seem resigned to settle
for a lower level of the Celestial Kingdom (which has
3 levels itself). Our job is to show him, from the Bible
that the only alternative to eternal life is perdition
which we’ll discuss later.

Explaining the Christian Faith
Now, let’s look at a typical explanation of the Chris-
tian faith to Latter-day Saints. I’m going to be adding
a lot of side-bars to the basic message which can make
it hard to stay on track. I don’t expect they’ll all be
used in one witnessing encounter but we need to be
prepared to address them when it seems appropriate.
(Referring to the diagram Heavenly Father’s Plan for You,
According to the Bible12 will help you stay on track.)

God's Purpose
The first topic I want to cover is God's purpose for us
and, since Latter-day Saints typically refer to God as
Heavenly Father, more often than our Heavenly Father or
simply God, its not a bad idea to speak of him that
way when it seems appropriate.

I explain that Heavenly Father wants to know us and
have a close relationship with us, from John 17:26,
that he wants us to have a full and satisfying life,
from John 10:10, and that he wants to receive our
praise and worship, from 1 Peter 2:9. This get’s us off
to a positive start because these passages spell out
some common ground with our Latter-day Saint
friends and are quickly agreed to.

Then, I typically ask, “Why is it that people, in gen-
eral, are not enjoying this close relationship with
Heavenly Father?” — which leads to the next topic:

Man’s Problem — sin, death and hell
Latter-day Saints generally accept Romans 3:23,
admitting that they have sinned and fallen short of
the glory of God and don’t deserve eternal life.
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What we must do, at this point, is to help them see the
biblical implication of “falling short of the glory of
God”. They need to see what happens to those who
don’t gain eternal life? In Romans 6:23 we read that
“The wages of sin is death but the gift of God is
eternal life...” To us, this demonstrates the only option
to eternal life — spiritual death.  But, as we have
already seen, to the Latter-day Saint this simply
means that his progress to Godhood is halted and the
worse case scenario is that he ends up in a lower but
still glorious kingdom13. So, we need to show them,
from the Bible, the relationship of spiritual death, to
outer darkness. Remember, outer darkness is the only
Mormon expression that closely relates to the biblical
idea of the loss of a soul in hell, forever.

A good passage of scripture to demonstrate this is
Matthew 7:13-14, “Enter through the narrow gate. For
wide is the gate and broad is the road that leads to
destruction and many enter through it. But small is
the gate and narrow the road that leads to life, and
only a few find it.” Here, we want to emphasize that,
in spite of the fact some teach that virtually all will
have a degree of salvation and only a few will go to
outer darkness, Jesus said that the many will go to
destruction and only a few will find life.

Now, the Latter-day Saint who knows his church’s
teaching on the subject will say, “Well, destruction,
that means damnation — the halting of ones progress
toward Godhood — not outer darkness forever.” So I
say, “I understand that’s what the LDS Church
teaches. I’m only trying to demonstrate what non-
LDS Christians have always believed, based on how
biblical resources define the word destruction in that
passage?” Strong’s Concordance, which Latter-day
Saints generally recognize as authoritative, defines
this word, #684:, as “ruin or loss: damnation, destruc-
tion... perdition...” So we have damnation and perdition
listed as synonyms for destruction. Perdition is the key
word, here. Every Latter-day Saint knows that sons of
perdition go to outer darkness, forever, so they need to
know that destruction, in Matthew 7:13, and perdition
mean the same thing. To reinforce this synonymity,
when we look up the word perdition, which appears
seven times in the KJV, we see that, in every case, it’s
translated from the same Greek word as destruction in
Matthew 7:13, (ap-o’-li-a, #684). To further define this
word destruction, in context, Thayer’s Greek/English
Lexicon defines it as “the destruction which consists in
the loss of eternal life, eternal misery, perdition...” It
might be helpful to point out that Liddel and Scott's
Greek-English Lexicon, one of the references currently
preferred at Mormonism’s Brigham Young Univer-
sity,14 give the same definition as Thayer’s.

And, finally, we might as well call their attention to

the theological definition of the word “damnation” in
a common English dictionary . The American Heritage
Dictionary defines it as “condemnation to everlasting
punishment.”

Unfortunately, the LDS have redefined everlasting
punishment to mean punishment that goes on forever
but with a revolving door that permits people to
enter, pay a horrible price for their sins and then
leave.15 They need to see that the most horrible thing
about everlasting punishment is that it never ends —
that they will have all of eternity to regret following a
false prophet and his gods which are conceived in the
image of man. In Mt 25:46, when Jesus says “Then
they will go away to eternal punishment, but the
righteous to eternal life” he uses the same word eternal
for both. He’s contrasting one eternal fate to another
eternal fate. So, it logically follows, that a person will
endure the one for as long as he would have endured
the other.

After all this, you can expect to see a sober look on the
face of your LDS  friend. He’s just seen that even a
lexicon recommended at BYU  contradicts what the
LDS Church is teaching. Don’t get too excited. The
vast majority of Latter-day Saints, still, will not accept
the words of the Bible over the opinion of their
“prophet.” We need to keep in mind, however, that
Jesus told us, in advance, “only a few will find [eter-
nal life].”  This is no less true for Latter-day Saints
than any other people group.

When they do show their lack of trust in the Bible, I
like to use this as a teaching opportunity by asking
the question, “If there were compelling evidence that
the Bible is trustworthy, would you be willing to take
a look?”

If the answer is no, I usually feel free to close that
topic of discussion and try to get them to look at
documentary evidence that their own Doctrine and
Covenants has undergone some serious tampering.16

If they answer “Yes, I would be interested in positive
evidence,” I give them an immediate demonstration
of the reliability of Bible translation, since faulty
translation is a primary LDS complaint against the
Bible. I first ask them if they believe different Bible
translations actually teach different ideas. The answer,
as with the boys at the Mormon Pageant, is always
yes. So I take out my French New Testament and ask
them to give me a New Testament reference without
telling me what it says. I stumble through a rough
translation into English from my French New Testa-
ment while they check it against the KJV. In spite of
my awkwardness in translating, the two translations
agree and they’re surprised. At this point they usually
back away from the conversation — but the point is
made, again without criticizing the LDS church, that
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the Bible is more reliable than they’ve allowed.

Now, back to Romans 6:23. We’ve already defined
“The wages of sin is death.”  Let’s go on to “...the gift
of God is eternal life...” Here, the Bible has the exact
terminology for Mormon ears — not heaven, but
eternal life is a gift. As I explained earlier, a Latter-day
Saint would agree with you if you said “heaven is a
free gift” because virtually everyone attains some
level of heaven , but if you say “eternal life is a free
gift” you’re likely to find some disagreement. Because
they’re steeped in the idea that eternal life is the ulti-
mate reward for good works, Latter-day Saints often
retort, “that’s too easy.”

Most of them are familiar with the typical gospel
presentation they hear from Christians, that you can
be saved — that is, gain eternal life —  by saying a
short prayer inviting Jesus into your heart, with no
strings attached. Almost without exception, the LDS
are convinced that this means that we believe we can
just “say a little prayer to get  saved and then con-
tinue to live like before.” Unfortunately,  so many
folks who claim to be “Christians” have reinforced
that belief by their actions that it’s hard to blame the
LDS  for the misrepresentation. In any case, while
we’re trying to keep them focused on our explanation
of Heavenly Father’s Plan, their mind is  busy formu-
lating questions about our easy believism.

We can help our LDS friends get over this stumbling
block and hear the rest of the gospel, if we correct this
misunderstanding before we try to move on. I believe
it’s essential that we assure them that a changed life of
good works is an integral part of the Christian faith.

You’ll notice on my diagram a little reminder that
man’s righteous acts are called “filthy rags” in Isaiah
64:6. But after receiving the gift of eternal life, works
are part of the evidence that we have truly repented
and turned to Christ. I usually mention Acts 26:20
where Paul says “I preached that they should repent
and turn to God and let their deeds prove their
repentance.” And then, I like to bring up every Latter-
day Saint’s favorite passage when they’re questioning
Christianity’s “easy believism” — James 2:17 where
he says “faith by itself, if it is not accompanied by
action, is dead.” So, we can agree with the LDS that
good works are an indispensable part of Heavenly
Father’s plan for us, and we’re going to show — later
on — where they fit in.

Hopefully, we’ve helped our Mormon friend to relax
and quit worrying about the issue of good works so
that we can get back on track.

Now, I point out that Heavenly Father loves us and
wants to be merciful — “patient with you, not want-
ing anyone to perish,” from 2 Peter 3:9 — but that he’s

also just and must punish our sin, from Exodus 34:7.
We can agree with the LDS, that the standard by which
He judges our performance, before we repent, is
perfection, as recorded in Mat 5:48 and James 2:10.
However, as man’s efforts always fall short of reaching
Heavenly Father’s standard of perfection, out of
desperation, we must look to His remedy, not our own.

Heavenly Father’s Remedy
In explaining God’s remedy I often quote 1 Timothy
3:16, “The mystery of Godliness is great, he appeared
in a  body” because, if I have time, I want  to ask the
question, “Who is this God who appeared in a body?”
A knowledgeable Latter-day Saint would answer,
“Jesus Christ,” meaning, “the premortal Jehovah of
the Old Testament” That gives us an opportunity to
open up the Bible to Isaiah 53:6 and get the names
within the Godhead properly assigned. We read,
“...and the LORD laid on him the iniquity of us all.”
Most LDS seem to know that the word LORD in all
caps in the KJV is Yaweh, or Jehovah, so we don’t
necessarily need a Hebrew lexicon, here. The question
is, “On whom is Jehovah laying our iniquity?” The
reluctant answer is, “Well, on Jesus.”  I continue
something like this: “How can Jehovah lay on Jesus
our iniquity, if Jesus is Jehovah? You see, non-LDS
Christians, relying only on the Bible, keep the persons
of the Godhead separate and distinct. This is God the
Father, whose name is Jehovah,  laying on the Son,
whose name is Jesus, the iniquity of us all — two
distinct personages, or personifications, if you will —
yet they are both God — the same God.”

Now, this brings up another communication barrier,
and another opportunity to clear up a misconception
the LDS have about the Christian faith. They are
usually confused as to whether the Trinity is three
Gods in one person, or three Gods in one God, or three
persons in one body, etc. I’m not sure I have ever heard
a Latter-day Saint get it right. And they’re satisfied
that it’s a false doctrine. Here, again, they don’t get
much help from their Christian acquaintances who, as
likely as not, can’t explain it to them either. So, I
suggest  explaining the nature of God without using
the word trinity. We can’t expect those outside the
church to understand our verbal shorthand. What we
need to do is to focus more on explaining the nature
of God by demonstrating His attributes, as revealed
in the Bible, without using churchy language. Briefly,
it could sound like this:

“Because God is omnipresent — that is everywhere
present at the same time — and all powerful, He can,
and does, act in more than one role — and in more
than one place — at the same time. For example, at
the baptism of Jesus, [this is the scene LDS and
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Jehovah’s Witness missionaries use to ridicule the
doctrine of the trinity] God was speaking from
heaven as the Father, descending like a dove, as the
Holy Spirit,  and standing on the earth in human form
as the Son17 — all at the same time. And, in the Bible,
each of these manifestations of God is personified and
spoken of, as God — not a god. (This is a very abbrevi-
ated form of my explanation of the trinity to those
who have been conditioned to reject trinitarian lan-
guage. When we avoid using the word trinity and
make sure they understand that God is omnipresent
and omnipotent, Latter-day Saints can hear, and
understand what we are saying about the nature of
God, without the misconceptions getting in the way.)
[If you would like a more complete, illustrated,
explanation of the Trinity to non-trinitarians which
has been well understood by Latter-day Saints,
Jehovah’s Witnesses, and Christians alike, just send
your request to one of the addresses in my contact
information at the end of this article.]

By the way, in spite of the fact that Mormonism
currently teaches that God the Father is not omnipres-
ent18, many Mormons agree that he is. But if they
disagree, I appeal to, Jeremiah 23:24, “do not I fill
heaven and earth?”, God says. If they don’t want to
trust the Bible, I ask if they would trust their own
original Doctrine and Covenants which taught that
God is omnipresent.19 This is a good opportunity for
them to see how their “everlasting gospel” is not
really everlasting but changing.

Now — back on track — I explain, from John 3:16,
that “God so loved the world that he gave his one and
only son that whoever believes in him should not
perish but have everlasting life.” It’s crucial that we
explain what’s meant by the word believe in this
passage. Here, again, we must correct the LDS misun-
derstanding that we believe the Bible teaches cheap
grace. I want to give them the full, contextual mean-
ing. Thayer’s Greek-English Lexicon of the New Testa-
ment defines that word believe like this: “to have a
faith directed unto... or in faith to give one’s self up to,
Jesus.” So, those who trust in and give themselves up
to Jesus will have everlasting life.

I reiterate that Jesus didn’t die for us because we
deserved it. Romans 5:8 tells us that “God demon-
strates his own love for us in this, while we were still
sinners Christ died for us.” And I mention, from 2
Corinthians 5:21, that “God made him who had no sin
to be sin for us so that, in him, we might become the
righteousness of God.” Again, to offset the misunder-
standing of easy believism, it’s worth taking the time
to explain that “in him” has to do with whether we
are trusting Christ to the extent that we allow him to
live in and work through us.

Now, how do we receive this gift of eternal life?

Our Response
We must accept the sacrifice of Christ as a gift.
Ephesians 2:8-9 is worth studying for a few minutes
with our Latter-day Saint friends. “...it is by grace you
have been saved, through faith — and this not from
yourselves, it’s the gift of God — not by works, so
that no one can boast.” I believe it’s necessary to
define the key words in this passage so that they
cannot miss the implications. I tell them, “Grace is
God’s unmerited favor — we don’t deserve it, we
can’t earn it; being saved is having eternal life which is
granted immediately by God to those who receive
Christ — not only as Savior, but also as Lord or
Leader of one’s life; faith is trusting Christ as sufficient
— not only what he did for us but what he wants to
do through us; a gift is something you never pay for
but always want to show gratitude for.

We must repent. I always ask, “What does repent
mean?”,  because so many folks, including Latter-Day
Saints, say “To be sorry for your sins and not repeat
them.” I agree, “That’s partially right, but it’s more
all-encompassing than that. It literally means to
change your mind. Change your mind about what?
Change your mind about who can show you how to
have the things listed under “God’s Purpose,” above
(See  diagram). Change your mind about who’s going
to be in charge of your life. When I was doing life my
way, I wasn’t a very wise Lord. So I repented and told
God that I wanted Him to be in charge of every
decision, in every area of my life. That’s repentance,
in the general sense of that occasion on which we give
up our will and accept Heavenly Father ’s will.” By
fully explaining repentance we can make sure our
LDS friend understands that there’s no room for
cheap grace in our gospel.

We must confess with our mouth “Jesus is Lord” —
again, it’s worth explaining, that means he’s in charge
of everything — and believe in our heart that God
raised him from the dead. (Rom 10:9) I ask them to
consider what their life would be like if they really
believe God raised Jesus from the dead. Would that
make the words of Jesus more valuable than those of
any man who ever lived? Would we ignore or doubt
anything he said? (If it seems appropriate you can
give an example from LDS doctrine. For instance,
when Jesus said marriages would not continue in
heaven,  should we trust his word or should we
believe someone else who later says that marriages
can continue in heaven? Latter-day Saints are quick to
answer that Jesus didn’t say that marriages per-
formed on earth will not continue in heaven. In Mark
12:25, he said they will neither marry nor be given in
marriage. That’s why we must be married for eternity

6



while were still on the earth. But, we must call their
attention to the context of the answer. The woman in
question had been married on earth to seven brothers.
The question posed is, “At the resurrection, whose
wife will she be,” since the seven were married to
her? In this context, Jesus’ answer, clearly, is that none
of them will be the husband of that woman at the
resurrection. “They will be like the angels of heaven.”

Baptism needs to be dealt with in the same manner as
good works. We need to show Latter-day Saints that,
although baptism is not a legalistic requirement —
salvation is not by works, after all — it is an act of
obedience in following Christ that cant be ignored
any more than we could ignore his command to
partake of communion. It’s part of our initial testi-
mony to the world that we have died to our old self
and are resurrected to a new life in Christ. Sometimes,
it’s been helpful to cite that Cornelius and his house-
hold received the gift of the Holy Ghost  before they
were baptized.  (It’s best not to say Holy Spirit20 in this
case. The LDS seem to use the term Holy Ghost, exclu-
sively, for this gift.)

I reason with them that one who has received the
Holy Ghost certainly doesn’t refuse to obey Christ but
willingly follows him in baptism.

Finally, we want to be sure to explain what happens
when someone genuinely trusts Christ.

Final Results
Now we have the pleasure of delivering the really
good news that we are assured of forgiveness in 1
John 1:9 and that we can know that we have —
present tense — eternal life (not heaven) in 1 John 5:13.

It’s very important for Latter-day Saints to hear that
God’s Spirit changes us — gives us the gift of the
Holy Ghost in Acts 2:38 and promises us that we’ll
become a new creature in Christ in 2 Cor 5:17 — so
that we are not going back to our old way of doing
life. The genuine Christian is going to have a new
heart that wants to follow Christ in a life of good
works which God prepared in advance for us to do —
compelled only by gratitude for what he has already
done for us.  We should help them see that doing
good works to earn eternal life demonstrates a wrong
and selfish motive.

In my experience, it really is news to most Mormons,
that non-LDS Christians think this way. I quote all
these passages, if possible, because they paint a clear
picture of the radical change in the life of the true
believer. I want them to know that I identify with
what Paul said in Gal 2:20, “I am crucified with Christ
and I no longer live but Christ lives in me. The life I
live in the body, I live by faith in the Son of God who

loved me and gave himself for me.“

Now’s the time to demonstrate, as we promised,
where our good works fit into God’s plan. I quote Eph
2:10 in context, repeating verses 8 and 9 to show the
biblical chronology of these salvation related events.
“It is by grace you have been saved, through faith,
and this not from yourselves — it is the gift of God,
not by works — so that no one can boast. And verse
10 illustrates where works come into the plan — “For
we are Gods workmanship, created in Christ Jesus, to
do good works which God prepared, in advance, for
us to do.”

It’s worth reiterating, here, that, in this chronological
account, the works that Heavenly Father wants us to
do come after we have received eternal life, not in
order to earn it.

And, finally, here’s the best news of all to the Latter-
day Saint who is haunted by the perfection demanded
in Mat 5:48 and has no hope of achieving it by his
own effort — “...by one sacrifice [Christ] has made
perfect for ever those who are being made holy.” (Heb
10:14) Notice that he has already made us perfect —
past tense — and yet we are still being sanctified, or
made holy . Heavenly Father’s not finished with us
yet but, positionally, he considers us perfect, seeing
only Christ in us. That’s good news!
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